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On the side of "Nay5 there are the following arguments:
 1.	Non-violent resistance can only he   effective in resisting
people who are capable of being moved by moral and humani-
tarian considerations. Fascism not only is not moved by such con-
siderations, but openly scoffs at them as signs of weakness. It has
no scruple in wiping out all resistance, and in employing any degree
of brutality in order to do so.  Non-violent resistance, therefore,
stands no chance whatever against Fascism. Non-violent resistance
is, therefore, hopelessly unpractical in present conditions.
 2.	To refuse co-operation in violent resistance (i.e. to be a
G. CX in case of war or conscription) in defence of democratic
liberty is tantamount to helping those who are destroying that
liberty. Fascist aggression has undoubtedly been encouraged by
the knowledge that the democracies contain numbers  of people
who are unwilling to fight in their defence, and who would even
oppose (and thus obstruct) their own governments if war breaks
out or some sort of conscription is enforced. This being so, the
conscientious objector to violent means of defence becomes not
merely in-effective in promoting peace, but actually helpful to those
who are breaking it.
 3.	War may destroy liberty, but if the democracies survive,
there is at least some possibility of regaining part of it; whereas
if the Fascists are allowed to rule the world, there is no chance
at all. Conscientious objectors by weakening the democratic forces
are helping the opposers, and thus defeating their own object.
The solution of this question is obviously terribly pressing
for, say, a young man in any conscriptionist country today, or
even in Great Britain, menaced as she is. But is it not really just
as pressing for those in other countries, say South Africa, Egypt,
or Australia which may have to face the possibility of invasion3
or in an India which in the event of 'Complete Independence*
might be faced with the possibility of invasion by Japan or by a
pan-Islamic combination?
In the face of such possibilities (say rather probabilities) ought
not even every keen conscience (whether in a young body or in
an old) to be certain exactly what is the right and practical way
of action? In some way on some (if not every) day this is the problem
that every one of us has to face for himself. Can your readers help
to clarify the issues? Those who are not sure of the answer they

